HELLENISM IN ANCIENT INDIA

doubtful epeuthesls of U assumed in the Greek word (see
Brugmann, Grundriss, 1481). The utmost, from the review
of the evidence, that can possibly be said, about the original
nature of the Gandharva is that he was a bright celestial
being, sometimes thought of as dwelling in the region of air
with his spouse, the Apsaras. The name is also found several
times in the A vesta as Ganderewa (a dragon-like monster)
but only in the singular [vide Z. D. M. G., (Bartholomae)
vol. xlii. 158].

Therefore, if in the legends of the Indo-European people
we find a number of names which explain themselves, if
further the exploits of the gods or heroes, who bear these
names are in strict accordance with those meanings, then at
once we are warranted in conjecturing that other names in the
same legends not yet interpreted, may be of the same nature,
while at the same time a basis is furnished for classifying the
several myths. If again, we find that in the traditions of
different Aryan tribes, or even of the same tribe, the same
character reappears, with no other difference than that of title
or local colouring, the inference is justified that a search
into the mythical stores of all the Aryan tribes would disclose
the same phenomenon. We have no evidence in any extant
literature of the precise state in which Homer found the
national mythology; but it seems unlikely that he had, what
may be termed a theological authority, for every statement
which he made and every attribute which he assigned to
the mythology. It is certain that Athene once conspired
against Zeus (Iliad, i. 400), but we cannot tell how far
the poet himself succeeded in depicting the real situation nor
can we forget that Ushas is as dear to gods and men as Athene
herself, and that Ushas is undeniably nothing but morning.
But the unformed mythology of the Veda, followed in its own
land, a course analogous but prior to that of the mythology
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